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Abstract

The present research aims to analyze the semamtidipes of cultural
words used in wedding tradition, identify the cudtuspecific of West
Manggarai language especially in conceptualizing twords and
categorize the types of the words. The data areug8ral words that are
always used in wedding tradition. In doing thisdstuthe researcher used
descriptive qualitative method and reflective-ispective method. The
data were collected through interviews and writseirces. The result
shows that 75% of wedding cultural words are caiegd as blended
words, 18% as polysemy and 7% as non compositipabisemy. In
terms of semantic primitives, the categories absntives 75%, mental
predicate 7%, events 14%, actions 11%, time 4%luet@ 4% and
movements 7%. Then, in terms of embodied experje&8’% are cultural
embodied and 18% as social embodied.

Key words: wedding cultural words, semantic primitives, blethaeords,
embodied experience.
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Abstrak

Penelitian ini bertujuan untuk menganalisis maksedialari kata-kata budaya yang
dipakai dalam upacara pernikahan masyarakat Maaggarat. Penelitian ini
menganalisis secara khusus bagaimana kata-kataydutldam pernikahan ini
dikonsepkan dan bagaimana penggolongannya. Data dipakai terdiri dari 28
kata-kata budaya(leksikon) dalam upacara pernikayeamg dikumpulkan melalui
interview dan juga sumber-sumber tertulis. Pemglitini juga menggunakan
metode deskriptif kualitatif dan reflektif-introggé. Hasil penelitian ini
menunjukan bahwa 75% kata-kata budaya dalam pérRmkamasyarakat
Manggarai Barat adalablended words 18% sebagai polisemi dan 7% tidak
diketahui. Dari pengkategorian makna asali, 75%stsurtiva, 7% predikat mental,
14% peristiwa, 11% tindakan, 4% waktu, 4% evalaasl 7% pergerakan. Dari
segi penggolongan pengalaman badaniah, 82% kadatkatmerupakan hasil
pengalaman budaya dan 18% merupakan hasil pengakosml.

Kata kunci:kata-kata budaya, makna asali, peleburan maknaga&man

badaniah
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CHAPTER |
INTRODUCTION

1.1.Background of the Study

A classic German expressicandere Lander, andere Sitteis quite
similar to Indonesian provethin ladang lain belalang, lain lubuk lain ikannyhn
other words, every region/place/country has its owiture. Related to this adage,
there are many cultural words in West Manggaraglage that are used in
wedding tradition and school rite tradition andestkituations, in which the people
of West Manggarai use the cultural words in utgtimeir ideas. Interestingly, the
use of these cultural words is only understood bytain people because its
difficulty in getting the true meaning behind. Titeral meaning of these cultural
words is totally different from cultural meaning. dther words, the cultural words
that are uttered by the speaker have something thangjust what the words mean
or the meaning is conceptualized and symbolized.

Cultural words are words that are associated wigardicular language
and cannot be literally translated (Newmark, 19898: The cultural words used by
West Mangarainese refer to their own culture, wingans, to gain the meaning of
the cultural words, someone should know the Westdgarainese background or
culture first. Zoltan Kovecses (2000:164) writestthn language, conceptual
cultural words are often viewed as a major elenoéculture. Therefore, language
may be a significant mark of concepts (Kovecses0ZB!). Kovecses actually
supports the idea of Lakoff and Johnson (1980:458)%aying that the connection
between words and culture appears in a direct nmawimhin the cognitive

linguistic framework.
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Language is a part of culture that links to way tlbinking (Sibarani,
2004:46). People understand symbolized thing thrdagguage. Then, language
itself concerns with lexicons that exist in theistc Kridalaksana (2001:126) says
that lexicons are elements of language that prowvitemation about meaning and
their use in the language. Those lexicons are agénof ways of thinking concept
about life and universe. Pertinent to this argum&aentjaraningrat (2009:144)
says, culture is the whole idea system, actionthadvork of people. One of the
real forms of culture is language. Language is daleform of concept about
culture. This means, language and culture havdioe&hip and influence each
other. The West-Manggaraian cultural words are ahamisfestation of whole
system of ideas. In wedding tradition of Manggaga&) people use cultural words
which meaning is totally different from literal coept. The use of these cultural
words refers to the habit of the Manggaraian. Hewethe use of these cultural
words in wedding tradition is frequently forgotteReople tend to skip every
process and directly focus only on marriage prop@sa wedding. In this
phenomenon, some cultural words are not used atidsittondition continuously
happens, some cultural words will be forgotten.

Another reason of conducting this research is aeamoty impact. The use
of cultural words of West Manggarai language in srodera is slightly forgotten
because the millennial generation tends to paytdite to modern things rather
than the traditional ones. Besides, the lack oftemamy the local language is seen
as an obstacle for young generation to back toch@sitheir culture rootThis
phenomenon leads this study to be significant deoto remind the existence of

West Manggarais’ cultural words for the millennggneration. This study also
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aims to find out the meaning of the West Mangga@iiural words, so that the
readers can differentiate the literal- and culturaaning. The result of this
research hopefully can be used as a referencehémetin attending a cultural
marriage ceremony in Manggarai regency. The lasivenof doing this research is
to keep the cultural words alive, because the newégnomenon in West
Manggarai right now tends to shorten the step ofriage ceremony. In other
words, people do not follow the marriage procesp $iy step but on contrary
directly turn to important one. For this reasonisiimportant to save the cultural
words alive, because dealing with culture mean®rstanding the way of thinking

of others.

1.2. Research Questions

In order to make systematic approach in solvingoitodlem, the following

research questions are formulated.

1) What are the cultural words of West Manggarai lagguused in wedding
ceremony, and what are the meanings of those aulttgrds?

2) How is the cultural word meaning different frormelial meaning?

3) How are the cultural words of West Manggarai larggueonceptualized

based on their experiences?

1.3. Objectives of the Study
In line with the research questions, this studythadollowing purposes:

1) To differentiate the meaning of West Manggaraidtural words used in
wedding ceremony literally and culturally.

2) To identify the cultural specific of West Manggalaiguage used in
wedding ceremony.

15



3) To have a deep understanding of using these cliltarals in everyday
life generally and wedding ceremony specifically.
4) To preserve the culture of West Mangarainese atidrienderstand their
way of thinking based on culture’s view.

1.4. Significance of the Study

This research has significant values on saving dhiéure of West
Mangarainese alive. Moreover, the phenomenon teeléze culture’s value behind
is quite high, because of the modernity era. Fesdhreasons, the revealing of the
meaning of the cultural words is a substantial pfwn millennial generation to go
back to their root, because culture loss meansi@éstity loss. Another significant
point is to help the readers in finding the deepeaning of West Manggarais’
cultural words especially those who are not abldalifterentiate the literal and
cultural meaning.

1.5. Scope of the Study

This research is concerned with the analysis gjuistic elements
involved in cultural words of West Manggarai langeaespecially to reveal the
meaning of the lexicons. The objects of the studytlae wedding cultural words of
West Manggarai language in Kempo dialect that Uguased in occasional
situation such as traditional marriage ceremon\siddly, there are a number of
West Manggarais’ cultural words but the researghieks up only from marriage
ceremony in order to limit the analysis area. Thmde&ural words are;
Pre-wedding cultural words: tulak surak, wero weki, tuke mbaru, kumpul
warang, kumpul kope, toto, sida nikah, belgedding cultural words: teing

hang pateng, tongka, kimpu/pac®ost-wedding cultural words paki manuk

16



wina rona, padong, padong lonto, wedi ruha, kardngng, wau wa’'e, kope
nggabang, desGeneral cultural words in wedding ceremony tungku sai, kala

rana, likang sua, beo kolen, weki sua, wendo, tdpsywengko, rona tungku.

17



CHAPTER Il
REVIEW OF LITERATURE

2.1. Previous Studies

Many studies related to Manggarai Language and Kaagnese culture
have been done by various researchers using diffenethods. In this chapter,
there will be some of them dealing with this togiande vinsensius (2012) in his
thesis Tipologi Leksikal Verba ‘memotong‘dalam Bahasa Mgargi: Natural
Semantic Metalanguage (NSMyote the lexical and semantic structure of verb
‘memotong’ in Manggarai Language. Gande used qiaig method in finishing
his research. He then found that the lexical venerhotong’ has a uniqueness
namely; memotong manusia(to kill a man), hewan@aghter an animal), pohon(
to cut off a tree), rumput(cut off the grass), halslice fruit), daun(to cut off a
leaf), tali (to disconnect a rope), dan kain( to @ffi a garment). All these lexicons
are hyponym of verb ‘memotong.” This article hassianilar object namely
Manggarai language, both also have similar approaamely Natural Semantic

Metalanguage(NSM). However, the cultural wordsdifierent.

Jeramun Paulus (2014) in his master thesis analfmedegradation of
Penti Ritual (traditional ritual to honor the andes) of Manggarain People in
Sano Nggoang, West Manggar#tlis research focuses on identifying the original
form of Penti itself, to find the reason of the diation of RituaPenti,to analyze
the effect of the degradation &fenti ritual for local people. Jeramun used the
theory of power discourse by Foucalt and habit8byrdieu. His findings show

that Penti ritual can be done in the garden, inrthédle of the village, in the

18



cemetery and/ilbaru Gendangr rumah adat (a traditional house used for mgetin
and ceremony). The causes of the degradation @&dattk of local language
mastery, the lack of young people participatioe, blan from Catholic Church and
the lack of understanding &fenti and the development of technology. The effect
of this degradation is the mastery of local langu&g) getting low, the lack of
solidarity among others, the change of the wayhotking of the people and the
spreading of settlement of the people. Comparedytoesearch, this research has a
similar location and also the same background inickvhthe people have
degradation of local language, namely; Manggaraguage inKempo dialect.
However, the big difference is the approach of aedeer in doing the research.
The one is using cultural study approach and therots a kind of cognitive

linguistics study.

Helga Maria Evarista Gero (2015) in her master ithes Udayana
University entitledThe discourse of Belis Tradition of Manggarainesalyzed
the pro and contra of givingelis (mahar in bahasa Indonesia or a ritual of giving
dowry to honor the bride) of Manggarainese marriagdition. Helga’s focus in
her research is to identify the form of discoursédlis, the power relation behind
the discourse and the reflection of Manggaraineseatds belis. Her findings
conclude that the belis tradition is a sacred kitaa a symbol for a woman and
also a binding relationship between wife and hudba&ielga’s research has the
same context, in which we both talk about marriigdition of Manggarainese.
The difference is on its research approach betwhbstourse analysis used by

Helga and Natural Semantic Metalanguage (NSM) gubraised in this research.
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Jeladu Kosmas (2015) in his artigh@ssive construction of Manggarai
language: a functional lexical analysigrote how Manggarai language is formed
of passive structure. Jeladus’ results show thahdgarai language consists of
syntactical passive namely; canonical and non daabnpassive forms.
Morphological passive is not found in this languédgeause there is no affixation
and no morphological marker in this language. Tihelarity of this research is on
its object, Manggarai language. While Jeladu usedtfonal lexical approach, the

writer in this thesis is using Natural Semantic Mahguage approach.

Mirsa Umiyati and Jeladu Kosmas (2015) in theieegshThe Inflectional
Phrase in Manggarai languagéried to find out the kinds of inflectional phraise
Manggarai language because this language is caedomorphologically as an
isolating language and it has an inflectional fodm.their finding, Manggarai
language has three types of inflectional phrasamety; inflectional phrase in
tense, aspect and mood. This research has a sohjkect to my research in terms
of using Manggarai language. Then, the differerscen its approach by using
morphsyntax theory and the researcher in this stadysing Natural Semantic

Metalanguage approach.

| Wayan Arka and Kosmas Jeladu (2015) in theikaltPassive without
passive morphology? Evidence from Manggagaamined the passive form of
Manggarai language. Their finding shows that Mamnggianguage has a passive
construction without passive verbal morphology. Témnstruction of passive
sentence is expressed by using particle le andintadbligue status of the agent

argument of semantic transitive verb. This reseasctifferent with this thesis,
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even though the focus is almost similar; Manggkmaguage. The approach of the
research is using syntax theory while this thesisusing Natural Semantic

Metalanguage.

Raru gregorius (2016) in his article explored th#uwral imagery of ritual
speech ofhambor haju(a kind of ceremony of collecting woods in builgim
traditional house) in Manggarai distric. The pugas his research is to find the
imagery in the ritual speech éfambor Hajuand also its verbal symbol used in
this ceremony. His research is a qualitative byaioiitg the data through
observation, interview, documentation, recordingl aaking note. His findings
show that this ritualHambor Haju consists of metaphor and paralellelism,
grammatical aspects, discourse scenario and Mestgte. Then, imagery in this
ceremony involves esthetics imagery, unity, respaiberation, action, ideology,
emancipation imagery. The difference between Ramssarch and this research is
on its object and it's the ory. Raru’s research @iltural linguistics study and this
research is using Natural Semantic Metalanguageryth@he only similarity we

have is the focus on Manggarai.

Fransiskus Borgias (2016) in his dissertatidanggaraian Myths, Rituals,
and Christianity: doing contextual theology in east Indonesiawrote the
dynamic encounter between Catholicism and the ultd Manggaraian people.
His findings based on his research questions eesformation in the concept of
human being, space and time of Manggarainese edlyeni terms of kinship
system, marriage and birth. Second, there is alégge since Catholicism came

to Manggarai especially in terms of faith-life. $hlissertation is theological study
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which is different with my thesis. The only simitgris on its object namely

cultural life of Manggarainese.

Ema Rahardian (2017) in her master thdsgsmetaphor of emotion used in
Javanese Utterancdealt with the question of conceptualization anabping of
the emotion metaphor in Javanese. In her findibhgshows that the emotion
metaphor in Javanese is conceptualized by the iexper of Javanese. Then, these
emotions in cultural words are arranged by powéat, gsource, purpose, object,
process schema. The research of Rahardian hasssimihe point to my research
based on the approach of the study, but the olgédhe research is totally
different. While his research focused on Javanegture, this research is on

culture of West Manggarai.

Azizah Inayatul (2017) in her thesisngkapan upacara adat obong
masyarakat adat Kalang Kendal; Tinjauan Semantikghitf revealed the
meaning of the expression of a death tradition alakg community life. The
researcher found 22 cultural expressio®bbngritual. All these expressions have
references, the terms of ritual, profession, astigorimitive semantics, social
experience and cultural experience. This reseascsinnilar to mine due to the
same approach we have. However, the object of tilndy ds totally different.
Azizah'’s focus is on Obong ritual in Kendal, whiles master thesis is focused on

Manggarai marriage tradition.

2.2.Review of Theories

2.2.1. Natural Semantic Metalanguage (NSM) Theory
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It has been mentioned earlier that the problerhimgtudy is the difference
meaning culturally and literally. The use of NSMtims study is significant in
order to find the semantic prime of the culturakdgwhich is used in the wedding
tradition. It means, the semantic prime of the walt words is identified through
NSM. By identifying its sematic prime, it is easier differentiate the meaning
culturally and literally. Wierzbicka and her coligees; Cliff Goddard, Felix
Ameka, Hilary Chappell, Jean Harkins developed pruposed the NSM theory
since 1972 through cross-cultural semantics. Theyd on semantic primitives by
using trial and error method. These semantic piuestare the elements which can
be used to define the meaning of words (or anyratfeanings) cannot be defined
themselves; rather, they must be accepted as imd#f’, that is, as semantic
primes, in terms of which all complex meanings t@ncoherently represented.
Wierzbicka also highlights that every language hasds which are intimately
bound up with one particular culture and which haweequivalents in any other
languages. At the same time, all languages alse havds which appear to have
semantic counterparts in all other languages whkamhcide with the set of this
language’s indefinables. Within a particular langgiaevery element belongs to a
unique network of elements, and occupies a paaiquhce in a unique network of
relationships. When we compare two, or more, laggsave cannot expect to find
identical networks of relationships. We can expgecfind corresponding sets of
indefinables. Some primitives are polysemous (dmmes word, for example, for
ONE and THE SAME), this does not mean they aretidahor that the language
in question cannot make the distinction. The cotxean be distinguished by their

distinctive grammatical frames.
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The NSM theory is built on the assumption that vgondve meanings that
can be articulated. Although meanings are not fixed are interpreted differently
according to context, there are always some shigatdires, and they can be
captured, otherwise humans could not possibly comcate with each other.
Therefore, the NSM approach aims to state the seenamariant of a word or an
expression in a precise way, striving for claritydasimplicity in defining the

meaning.

According to Goddard and Wierzbicka, the currericken of NSM theory
consists of around 66 lexical items. The semantimipves are proposed by “a
great deal of trial-and error experimentation iwetse areas of semantic analysis

and are presented in the table below.

Universal Semantic Primitives

NO | Category Primes

1 Substantives I, YOU, SOMEONE,
SOMETHING//THING,
PEOPLE,BODY

2 Relation substantives KIND, PART

3 Determiners THIS, THE SAME, OTHER

4 | Quantifiers ONE, TWO, SOME, ALL,
MUCH/MANY,

5 Evaluators GOOD, BAD

6 Descriptors BIG, SMALL

7 | Mental predicates WANT, FEEL, THINK, KNOW, SEE,
HEAR, DON'T WANT

8 | Speech SAY, WORDS, TRUE

9 Actions, events, DO, HAPPEN, MOVE
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Movements

10 | Existence THERE IS

11 | Life LIVE, DIE

12 | Logical concept NOT, MAYBE, CAN, BECAUSE, IF

13 | Time WHEN/TIME, NOW, AFTER,
BEFORE, A LONG TIME, A SHORT
TIME, FOR SOME TIME, MOMENT

14 | Space WHERE/PLACE, HERE, ABOVE,
BELOW, NEAR, FAR, SIDE, INSIDE,

15 | Intensifier/Augmentor VERY, MORE

16 | Interclausal linkers BECAUSE, IF

17 | clause operators NOT, MAYBE

18 | Metapredicate CAN

19 | Taxonomy,partonomy KIND OF, PART OF

20 | Similarity LIKE /[HOW/AS

2.2.2. Blending Theory

is an issue of blending concept. This means, ieraim know the meaning of those

The problem of the wedding cultural words in Wesinggaraian tradition

wedding cultural words, it is better to understahd concept of blending or

conceptual integration (Friedrich Ungerer and Haomsrg Schmid 2006:421).

Blending theory derives from two traditions withinognitive semantics:

Conceptual metaphor theory and mental space thdédrg. crucial insight of

blending theory is that meaning involves integmatad structure that give rise to
more than the sum of its parts. Many blending tis¢oargue that the process of

conceptual integration or blending is a general basic process to the way we

think. A given example by Fodor and Lepore 199pdsfish.Pet fish is not simply
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the intersection of the categories Pet and Fishkteéd, the category pet fish
integrates aspects of each of the source categoriesder to produce a new
category with its own distinct internal feature.tHeh in this conceptual
integration means a person who you pretend yourimeds with in order to use

them for something.

According to Gilles Fauconnier and Mark Turner,ad way to explain
the notion of conceptual blending is to contrastith the theory of metaphor. A
given example proposed by Faucounnier and Turner s&ntenceé/olkswagen
obviously needs a shot in the arithe assumption in understanding this sentence
can be different. A first interpretation is thatlkewagen has hired a new director
and the second is a doctor or a nurse administarisygyinge containing medicine
intravenously in the arm of the patient. Also ird#d is activated knowledge about
the purpose of such an event, the improvementeopé#tient’s health. According to
the conceptual-blending theory, these two mentateap are brought together and

integrated, or ‘blended’(Friedrich Ungerer and Hdnerg Schmid 2006:259).

2.2.3. Embodied experience
Wierzbicka in her bookJnderstanding cultures through Their Keywords
(1997:1) says that there is a relation betweeriieaoli society and the lexicon of
language. The relation between them can be in mahter visible level. The
example of Wierzbicka's statement is the wd@udiderschaftin German which
does not exist in English. It can be literally skated afBrotherhood it meango
drink as a pledge with someonkhe equivalency of this word in English indicates

that English-speaking societies do not have a cammtaal of pledging friendship
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through drinking. This phenomenon leads Wierzbitkaagree the idea of Jhon
Locke and Saphir that the meaning of complex idefess to customs and manner
of life of people. The meaning of words from difat languages do not equal to
each other because it reflects and passes on wdisng and ways of thinking
characteristic of the society itself through untserding their culture.

This argument is also supported by Lakoff and Johrn(4999:4) through
their idea of embodied mind, who state that ourdnsquite limited and it can’t
be separated with human beings’ experiences. Wdule mind is working to
produce some arguments, there is interaction iminel itself with human bodies’
experiences. Embodiment theory underscores thhtlyreithe object is embodied
through every days’ stories (Evans & Green, 20088y Based on these
arguments, it can be summed up that embodimentrythgothe mix between
body’s experience and cognition.

The fact that our experience is embodied thatriscgired in part by the
nature of the bodies we have and by our neurolbgarganisation has
consequences for cognition. In other words, theepts we have access to and the
nature of the ‘reality’'we think and talk about @aréunction of our embodiment: we
can only talk about what we can perceive and cercand the things that we can
perceive and conceive derive from embodied expegiefhese experiences can be
social, cultural, psychological experience. Frons tpoint of view, the human
mind must bear the imprint/record of embodied eigpee and the human
mind/idea or action itself is a definition of a k.

2.2.4.The Types of cultural Marriage of Manggagam
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Manggarai language is a language that is used stewepart of Flores Island. In
the past, there was only Manggarai regency; howewewadays it has been
developed in three regencies, namely; East Manggagancy, Manggarai regency
and West Manggarai regency. These three regertmags almost the same
language; Manggarai language, but in some areasdifliect is totally different
and some parts have different language too. Thdasity in language leads them
to have a similar culture too, especially tradiibmarriage.

These categories of wedding tradition below are tigpes how a
Manggaraian can marry someone. There are six ypegrriage in manggaraian
and thekala ranatype is the main focus in this research. The otipes have
different steps and most of them happen in the. @slw are the types of
Manggarainese marriage model
. Tungku sa’i (perkawinan Silang)

Literally tungku means connected argh'i means headTungku sa’'imarriage
means a marriage between a bride and a groom wrareats are sibling. The
groom is a son from a male sibling and the bride dgaughter from female sibling.
The goal of this kind of marriage is to keep thieskip between them alive. This
kind of form of marriage is now disallowed since fkan Catholic came to
Manggarai.

. Kala Rana (perkawinan di luar hubungan kekerabatan)

Kala means gambir (daun sirih) arehais primary or young (pertama, muda).
This kind of marriage is undertaken, when the Hathilies have no relationship

at all and come from other clan or island. Thisetyd marriage is now alive and

28



ideal among Manggarainese. In the past, Tungkusar'riage is at first place, if it
could not be done, the second alternatiueak Ranatype.

. Lili (memperistrikan janda)

Lili is a type of marriage, whose new groom staishrelationship to her previous
husband. Her new groom can be a single- or maomed If it is a married one,
there must be approval from his first wife. Thipeayis primarily not a marriage
because there is no official stage likke mbaru, tot@nd paca.This process is a
kind of shifting of responsibility.

. Tinu lalo (mengasuh anak perempuan yatim piatu)

Tinu lalo marriage is a part ofungku saimarriage.Tinu means taking care;
mengasuh ankhlo is without parents; yatim piatu. A daughter whpseents have
passed away can be taken care by her parentsii¢damiil the daughter is mature
enough, they can arrange the marriage. In the fheesstyoman was under pressured
to marry with the son from her parent family, sheed with, but nowadays the
woman herself decides what she wants.

. Likang sua/telu (berapi tungku dua/tiga)

Polygamy has been known by Manggarainese since mjaags ago, however
polygamy for Manggarainese refers to someone whiehsand very popular one.
The process of having a second wife is without diva his first wife.

Likang meandungku apj stone fireplace and sua/telu is number dua/tigang

sua means beristri dua; having two wives.

. Beo kolen/rona Weru

This marriage type is quite similar i type but the difference is on the freedom

of the widow. In this condition, the widow has hlght to decide t marry outside
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her previous husband clan. Rona weru means bersuammj then beo(kampung)

kolen(lagi) means berkampung halaman baru.
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CHAPTER IlI
RESEARCH METHOD

3.1. Research Design

This research is carried out under descriptive iaisle method. The use of
gualitative method is suitable with Mack’s (2005dtatement that one of the
purposes of qualitative research is to find evidesied seek answer to question. In
this research, some theories are use to reveapritidem of wedding cultural
words of Manggarainese. Those theories are NatBemhantic Metalanguage
(NSM), blending and embodiment. NSM is used in ordeknow the semantic
primitive of wedding cultural words while blendiragnd embodiment theories are
to differentiate the literal and cultural meaningdato maintain how the words

conceptualized based on their experience.

3.2. Population and sample

The data of this research are the cultural wordslusy West Manggaraian
people in wedding ceremony. Cultural words areallgwsed to communicate
between families. The writer limits the data oftatdl words because there are a
lot of cultural words used in many other ritualM&nggarainese. In this research
there are only twenty eight wedding cultural wor@isese cultural words are used

in Kempo dialect, in West Manggarai, Flores.
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3.3. Data Collection and Method

The data of this research are taken from writtettual words, Jangur
(2010:49-53) and oral use in the wedding cerembrgrview in West Manggarai,
Flores was done in order to know the meaning bekinedcultural words. The
theories of embodiment, natural semantic metalagguand cognitive linguistic
will be used to analyze the data. The researte a month to interview five
informen (three head villageaa adatand two chiefdepala despon June 2018.
Besides, the data collection was also done throliglexperience of the researcher

himself in wedding ceremony on July 2017.

3.4 Data Analysis Method

There are three techniques used in this data asalgsllecting data,
analyzing data and making conclusion. Collectintada done through interview
and the data are wedding cultural words of West ddaminese. Almost all
cultural words used in wedding ceremony are chaspecially the words that
have specific meaning. As the next step, those alaaanalyzed by using NSM
theory, blending theory and embodiment in ordecategorize the cultural words.
In analyzing, the data are categorized into serosrgrimitive, embodiment and
also blending. After analyzing the data, a conclnss made in order to highlight
the finding and discussion.

In this study, there are 3 research questions.fifsteresearch question is
answered by the use of NSM. The data are analigdd3M in order to find the
semantic prime of the cultural words which is usedwedding tradition. The
second research question is answered by blendewyythThis theory analyzes

whether the cultural words are blended or not. Ted research question is
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answered by embodiment. This theory is used inrdal&now how those cultural

words are conceptualized based on the experieri¢ks tocal people.
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CHAPTER IV

DISCUSSION

4.1 The meaning and the Semantic Primitives of the wedidg cultural Words

The marriage process of West-Manggarainese corgfidtyee stages; pre-
wedding, wedding and post-wedding, but there ae géneral cultural words used
in marriage ceremony. These stages determine tlge afiscultural words
differently. The grouping of the cultural wordshased on the stage of marriage

process itself. The cultural words in marriage oy are:

1. Pre-wedding cultural words: tulak surak, wero weki, tuke mbaru, kumpul
warang, kumpul kope, toto, belis.

2. Wedding cultural words: sidah nikah teing hang pateng/ tongka,
kimpu/paca,

3. Post-wedding cultural words paki manuk wina rona, padong, padong
lonto, wedi ruha, wau wa’e, kope nggabang,des.

4, General cultural words in wedding ceremony tungku sai, kala rana,
likang sua,beo kolen, weki sua, wendo, taing lipagko, rona tungku.
Pre-wedding cultural Words

The beginning of wedding ceremony in West Manggeratradition
consists of many steps. A man who seriously wamtsnarry a woman can go
through these processes. A man/groom goes to won@d&s parent in the
evening by taking at least a bottle of beer, cigay@and money. After welcoming
by the woman’s parent or drinking tea/coffee, a fg@om can maintain his

intention of coming. He puts fifty thousand rupiahfront of the parent while
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saying the reason why he is coming to guest ondéat Money is a symbol of the
significance of his words and it differentiates@mal talk and an important talk.
He can start how he meets the woman at first wisdiekling toward the woman is
and so on. Usually, after listening to his intenfithe parent asks for his self-
identity. It can be family background, job, and. &efore answering the question,
the bride puts a cigarette and beer in front ofpiiient. Beer and cigarette are used
in order to let the talk enjoyable between thenteAgelf-introduction, the parent
considers whether it is okay to continue to thetrstep. If the response is an easy
yes from bride’s parent, the next process of weglghats in a serious discussion.
The groom can ask for definite date/day, in whighfamily comes and proposes a
marriage. The groom also asks for the number ofaypolivestock and any other
need to condudtike mbarymarriage proposal) as next process. The next mgrni
the groom can leave the woman'’s house/village. Bbegnning process is called
tulak surakandwero weki.

The groom then informs to his family what he hasedand discussed with
bride’s parent. He also maintains how much moneg Bwvestock they must
prepare for the next step. For example the britwtsly asks 50 million Rupiah
and a couple of pigs. There will be meeting (nengpun gather all nucleus and
extended family members of the groom to discuss twweollect 50 million and a
couple of pigs fortuke mbaruprocess. In this meeting process there will be a
person who acts as main spokesman (pateng). Theagaetermines how much
money from every extended family member and nucfansily member. They
money from extended family member is calladnpulwarangand from nucleus

family member is callegidah nikah Another way of collecting money for this
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tuke mbaruis throughkumpul kopeKumpul kope is a moment, when a groom
invites his neighbors, close friends to collect eyfor marriage.

If all the required money and livestock have bpmpared fotukembaru
the groom’s family comes to bride’s family on theydhat both families have been
chosen. In an evening the groom’s family comesridets family to deliver the
money and livestock. The moment of groom’s famiyivkers money and livestock
is calledtuke mbaru If money and livestock have been given, theto as next
step of marriage can be done. The bride sits greai@ homemade pillow and is
carried by two or four men. The bride is set in thieldle of groom’s family and
everybody greets her. After this, the bride andgreit on the pillow and put on
the ring as a sign that they both are now offigi@hgaged. As final step of this
pre-wedding process, there will be a meeting batwieede-groom’s family to
decide how much money and livestock must be pregaremarriage. The number
of money and livestock in this process is cabetls
Tulak surakandwero weki

Culturally, Tulak Surak and wero welare inseparable, because both
processes are combined together in the West Maaiggamarriage process. As an
earliest phase, a man who really wants to haveieuserelationship with a woman
comes to her parents and introduces himself intfi@ihher nucleus family
members. The representative of man’s family coutdompany him in this
process. The man shares how he met the woman einbeg also maintains his
intention and expresses his feeling to the womaer pharents then consider
whether or not there is obstacle between theitiogiship or family background

problem. If there is no barrier, then the relattopsbetween them is blessed. The
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focus of wero wekiis only on introduction to know who the man is anthk
surak’sfocus is on the purpose of the man’s coming. ftriportant to maintain
whether the man just being a guest or having anatitension of his coming.
Some symbolized materials suchTasak (a kind of alcohol), cigarette and some
money are here used as a part of Manggaraian eultuakand cigarette are used
to greet each other, so that the conversationbeilkasier. Some money is used as
down payment of their official conversation.

Wero (to tell) andweki (the body). Literally,wero wekimeans to tell
someone. The wortlilak means to follow andurak means letter. Tulakurakis
literally to follow and a letter. The wortlilak surakandwero wekiare different
from its literal meaning. Two examples underlinavitbey are different in use.

Tulak surak iwo mesa meseng ra nono (my dear, please helm rivedt the letter
which lost yesterday).

In this context, the use of the wandak surakmeans a real letter and the situation
is in a daily life conversation. It explains a niggletter and someone is asked to
find it.

Puli mowero weki gemi latang tau perlombaan pidato 17 agustus @eisave
you registered yourself for speech competition dri\ligust?)

In this context, the meaning @fero wekiis to register and the situation is in a
daily life conversation too. It describes about some that wants to join a speech
competition on 17 August. The word weki in this @ can be omitted and it
does not change the meaning and both words areakdgawero(to tell) and weki

( body).

Wie hoo, kaping ite dami anak kudut tegi ngalis dié latang wero weki agu

tulak surak dami anakonight, we are here to ask your blessing forson’s wero
weki and tulak surak).
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In this sentence, the meaningtafak surakandwero wekiis asking for blessing
and self introduction and it is used in the weddtegemony. These wordslak
surak andwero wekiin wedding context are inseparable. If it is safgt, it does
not have any cultural meaning. Let see the anabel®w:

Tulak surakin cultural meaning;

X'is a man while Y is a woman
X and Y did not know each other before
Because of this, they both want to have a serielasionship
X feels something (love) to Y and Y also feels stiimgy (love) to X
X comes to Y and Z (Y’s family) to ask for somethifblessing)
Before asking something to Y and Z, X must put sting (money/beer) in front
of Z
Y and Z say something (yes/no) to X
X hearsto Y and Z

Tulak surakin literal meaning;

X has lost something (letter)
Because of that, X wants to find it again

Wero wekiin cultural meaning;

X'is a man while Y is a woman

X is in a place where Y and Z are there
Y and Z want to know X'’s family

X says something to Y and Z

After some time, Y and Z know who X is
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Wero wekiin literal meaning;

X did not know something
After sometimes, Y says something to X
Now, X knows because of Y

The wordtulak surakis a complex verb because it has several semantic
primes; FEEL, SAY, KNOW, HEAR and DO. Then, the devero wekiis also a
complex verb because it has several semantic priaY¥, KNOW, WANT.
Based on the explanation above, the semantic pramiff tulak surakin wedding
ceremony of West Manggarain is categorizedhastal predicatevhile wero weki

is alsomental predicate.

No Cultural Literal meaning Cultural meaning
words
1. Wero weki To tell self introduction of
groom
2. Tulak surak To find a letter asking for blessirgn
bride’s parent

From this description, it can be drawn that thedsevero wekiandtulak
surakin cultural meaning has an integrative meaning iasdparable word. Two
words wero and weki or tulak and surak are combined in order to get a new
meaning which is used only in the wedding contexhather words, the meaning

is blended.
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Kumpul Warang

Kumpul warangandkumpul kopeare almost the same. Kumpulkds
collectand warang isupport The only difference between these two termses th
participant. InKumpul warangceremony, the participants are only extended famil
members. The nucleus family member of the groonitéevhis extended family
members to collect money for wedding. For examiple dowry is 50 million. This
amount of money is mainly collected from four greugne groom himself, nucleus
family members, extended family members and grodresids.

In the pastWarangwas in form of livestock but nowadays, it can
be associated with livestock and money. The skifthwarangis influenced by
its value. Long time ago, dowry (mahar/belis) wasednined by the amount of
livestock and now by the amount of monEympul Warangn cultural meaning is
also different from its literal meaning. The twoaexples below prove how the
difference is.

Nia belwarangdite latang tau partai hoo gra? Do you suppotinugis
political party?
In this example, the use wfarang happens in daily conversation which refers to
someone who needs support, then it is not idedtifidnat kind of support is

needed. It can be in an idea.

Mo coga warang gami saalatang ase de wote dite. Tomorrow we will delithe
money and livestock to my wife’s btother.

Here, the wordwarang is used in wedding preparation and it is abouingiv
money by a husband to her wife’s brother. The stpipgelf is in the form of

money or livestock.
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Kumpul warangn literal meaning

(X is Warang)

X is something

X'is a kind of support
X can be an idea

Kumpul warang in cultural meaning

X is warang

Before this, X hears that Y wants to marry someone
X has something (money/livestock)

X goes to Y and moves livestock or money

No Cultural Literal meaning Cultural meaning
words

1. Kumpul To ask for support Moneyl/livestock as
warang dowry for bride

The wordkumpul warangs as same asero wekiandtulak surak in which two
words are combined and formed a new meaning. Thigral meaning is different
from its literal meaning. The meaning is blend&dmpul warangis a complex
verb. It has several semantic primes: HEAR, WANTQ &d MOVE.
Kumpul kope

Kumpul kopeis a ceremony where the unity of men collects nyoioe
engagement of a groom. As a preparation step ofiaga; the groom’s family

invites his neighbors, and close friends to planghgagement day together. While
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the men collecting money, the women serve them woffee, tea and dinner. The
high cost of a wedding ceremony is the reason Kdnypul kopas a must.

In this term ,Kumpulmeans to collect arkbpecan be machete. The literal
meaning ofkumpul kopetself is collecting machete. The use of wépein this
term is a symbol for men. In the past traditiorMzEnggarainese, someone who is
appropriate to use machete is a man. By havingagp&iope,a man can work in
the garden properly in order to get some food ferfamily. Kopeis also used to
cut the grass, for feeding livestock and to fimdwiood. Those activities above are
based on the background of Manggaraian societii@nptist that lived mostly as
farmers and retailers. This background puts thetemce ofkopeas an essential
one for a man.

This essential meaning of kope for a man in maragga tradition is linked
to marriage. A machete can work well if it is sharpugh so that it can be useful
for farmer life and vice versa. This also occursnarriage process in which people
need some money to have a wedding ceremony. A gedding ceremony and a
big dowry require a lot of money. For this reastire meaning oKumpul kope
related to marriage is different from its literataming. Herekumpul kopeneans
collecting money for engagement of a man, so thatwtedding ceremony can be
conducted without a financial problem. Besidéampul kopeshares some values
of life such as unity, familiarity, and brotherhoodThe different meaning of
kumpul kopditerally and culturally is shown below:

Kumpul kope situ peang da nono (please colle¢halmachetes outside).
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This example refers to real machete and the corgawtdaily conversation which
asks someone to collect all the machetes outsidis. @&xample also has literal

meaning.

Mesen bengkes, ai Sanggen taung ase kae mangaoragtgampul kopdatang
tau kaping iname. (It is really grateful to see watilatKumpul kopeo conduct a
marriage proposal).

This example has cultural meaning because it hapijpenedding preparation time
which refers to the happy feeling of someone inrgekis relatives/friends at

collecting money ceremony.

Kumpul kopen literal meaning

X is kumpul Kope
X is putting something (machete) together
X is machete

Kumpul kopeén cultural meaning

(X is kumpul kope)

Before this, X knows that Y wants to marry someone

X is doing something

X is collecting money

From this explanation, the semantic primitivekompul kopeare WANT, DO and
KNOW. The wordkumpul kopéhas inseparable meaning like other cultural words
such agulak surak, wero weki, kumpul waranthey have an integrative meaning
and if the combined words are separated, the mgamihbe literal and no more

cultural.
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No Cultural word Literal meaning Cultural meaning
1. Kumpul kope | To collect machete Money as dowry
for bride
Tuke mbaru

Tuke Mbaruis a ceremony where groom officially enters thede
of the bride as a family member or in other wort tls a moment of marriage
proposal. If througlwero wekithe man is seen as a guest, here, inttikis mbaru
ceremony, he is seen as a family member. The gmas traditional clothes on,
comes in the house of the woman and waits untitahgka(mediator) calls the
woman. The woman also wears beautiful traditiohathes. There will be a kind
of game in between. When the woman comes up, Hotthem sit on a beautiful
traditional handmade pillow. Then, the woman iscadfly introduced to groom’s
extended family members. After this ceremony, th@om’s family delivers the
money and livestock as down payment for marriage.tHe history of the
Manggaranese, before Tuke Mbaru ceremony, the wasaat allowed to come
to man’s family, so no family member knows who tirede is. For this reason,
sitting on the beautiful traditional handmade pillin front of man’s extended
family member is a need.

Tuke means climbing andnbaru means house. Literallyjjukem
baru is entering a house using ladder. A house witlddads a kind of traditional

house of Manggrainese in the past that avoids tinem wild animals. The use of
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word tukeis nowadays strange, because there is no houlsdagder anymore. For
this reason, the cultural meaning of the winke mbarus confusing.
Ase kae sanggen taung, manuk bakok latanguteem barude ase dite, poli taung

siap’rga (dear brothers and sisters, the whiteteodsr our brother'sukem baru
has been prepared).

This example of the use of tuke mbaru happens oidimg preparation time which
shows the readiness of someone in preparing a wbdster for his brother’s
wedding. Tuke mbaru in this example means marnegposal by giving a half of

the dowry.

Neka labar nggeng wa tanah. Tuke eta mbaru gauuait usang hitu ga( don’t
play outside the house. Please come in becausk liewaining).

This is the example of the use of the word tuke nla& literal meaning happens
in the daily life. It describes a warning of someda children, not to play outside

because of raining. Please come in!

Tuke Mbarditerally;

X is tuke mbaru

X is moving to a place using something (ladder)
If there is no ladder, X cannot move in

X is a man or woman

Tukem barwulturally:

X is tukem baru
X and Y sitting on something (a handmade pillowaiplace (house)
Y introduces herself to X’s family

X moves the dowry to Y
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X says something (marriage proposal) to Y

The semantic primitives offuke mbaruare MOVE and SAY. The previous

example shows the difference literally and cultiyral

No | Cultural word Literal meaning Cultural meaning

1. Tuke mbaru Coming in a house Marriage proposal

5. Toto

Toto ceremony is a part afike mbaru Toto is an event where
groom and bride both still sit on the handmadewiland put on the ring into their
finger and show it to the public as a sign thaythee now married. According to
tradition, before religion was introduced, toto tlke official marriage for
Manggarainese. When religions exist, the marriagegss is integrated. It means,
after conductingoto, the marriage is continued by going to church asque.
During the cultural process, all are sitting on tih@r using mat. The two
handmade pillows are put in the middle as the ceritthe ceremony the bride and
the groom are sitting face to face. The exampléssshow how the word toto is
totally different depending on its context.

Sanggen taung hitu salen, one adata hoo neki cataung dite anak.(dear all, by
this toto, our two children are no more as a peladra family)

Neka toto na ata manga gemi tuh (do not show o#ftwbu have in your life)
Toto literally

Xis toto

X has something new

X wants Y to see something
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Toto culturally

X is toto

Xismovingaringto Y

X, Y showing the ring to people

X, 'Y are now culturally married

The word toto is an event (example 1). Toto itself means litgrab show

something(example 2). In this cultural marriageto refers to bride and groom

who sit on the handmade pillow and show off thiig as a symbol of unity.

The semantic prime of the wototo is MOVEMENT.

no Cultural

word

Literal meaning

Cultural meaning

1. toto

To show off

Putting the ring on as husb

and wife

and

Belis

After toto ceremony, the bride and groom can leave the hduge,

the representative of both families still stay &tedtmine how mucbelisshould be

paid off by the groom’s family. The discussion beén them is always exhausted,

due to the number of belis. Belis can be some moaeglozen of beer, farm

animals like goats, horses, cows, buffalos, rossteigs and traditional cloves. If

the groom is well-educated or has a high stateshehis can be expensive. Before

the wedding ceremony, belis must be paid off. I tleere will be ngpadonglater

on.
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There is no literal meaning of the wdbélis This word refers to
dowry and the dowry itself can be some money, fammals like goats, horses,
buffalos, cows, roosters, pigs and traditional elvlhe semantic primitive of the
word belis is SUBSTANTIVE.

Kudut belis dami anak, tegi lami 150 juta sesggkaba,l sapi, 1 jaranguacela,
suaembe agu ca pasang towe. (the dowry of our daughti0 million Rupiahs,

2 buffallos, 1 cow, 1 horse, 2 goats and a pairadgfitional cloves)

Belis culturally

X is belis
X is something (the dowry) from the groom’s family
X is something (livestock and money)
If there is no X, this (the wedding) can’t be done.
Wedding cultural words

As it has been mentioned above that aftes ceremony, there is a meeting
between groom and bride’s family to determine thember of money and
livestock for wedding. The amount of money anddteek is sudly bigger than
at tuke mbaru(marriage proposal). For this reason, the speakeéhe groom’s
family invites the nucleus and extended family memhbgain and the groom
himself to collect the money and livestock. If t@ney and livestock have been
prepared, the wedding ceremony can be undertakesorhe cases, if the money
and livestock are less-prepared than what is reduithe wedding could be
canceled. However, it depends on the bride’s famiifter wedding, there will be a
party along the night and the next day, the brie leave her house/village to live

with her husband or known as padong (to guide).
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Tongka/pateng

The communication between bride’s family and groorfamily is
absolutely indirect. Both sides have a spokesmamo, mwediates the demand of the
bride’s family and the response of groom’s familjhe spokesman is called
tongka.Thetongkamust be a man and good at knowledge of Manggartdtare,
because some conversation is metaphoric. The jdbngkais only to build a
bridge between two families. He himself can notide@lone but always discuss it
with the family together. For example, if the spgik@n of bride’s family asks for
Rp.150 million of dowries, the spokesman of groorfamily can not directly
approve it. He discusses it first with the groofaisily whether or not it is okay.

The wordtongkaliterally means a walking stick (noun) and to hoju
something (verb). However, in this cultural mometdngka is related to
spokesman. For this reason, the semantic primia¥ethe word tongka is

SOMEONE.

Tongka dise tegi 150 juta sersgiakaba agwsuajarang kudut paca anak dise (their
spokesman asks for Rp.150 million, 2 buffalos antio?2ses as dowry). This
sentence refers to cultural meaning.

Tongka culturally

X is tongka
X has a good knowledge at culture
X is someone

Xis a man

Ome toe mek ngance lako, neka hemong pake tongke\l cannot move, you
may use your walking stick). This example hasexditmeaning.

Tongka literally
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X is tongka
X is used by someone to move

X is a wooden stick

No Cultural word Literal meaning Cultural meaning
1. tongka A walking stick spokesman
Sida nikah

Sida is similar t&kumpul warangandkumpul kopeHowever, sida
nikah is a special ceremony where all the nuclansily members of the groom
gather together to discuss what they can do forntlagriage. In Manggaraian
tradition, amount of belis (dowry) for bride’s fagis overcome together by the
groom’s family. Everyone has its portion weatheoagn himself or nucleus,
extended family members. In this case, sida iecbilg money and animals by the
groom’s nucleus family. For example, if the belisadoride is 150 million Rupiah,
2 water buffalos, 2 horses, 2 goats. All this baidivided to all the groom’s
family members. Sida nikah is a moment to deliver money or livestock by
nucleus family members of the groomsudly, the belis portion of the groom’s
nucleus family members is higher than extended|famémbers.

The word sida in Manggarainese language meanallitean obligatory
help (bantuan wajib). Then, in cultural weddingereony, sida means money or
livestock. For this reason, sida nikah is categatias SUBSTANTIVE.

Sida nikah culturally

X is something
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X is sida nikah
X'is money or livestock

Xis a part of dowry.

no | Cultural word| Literal meaning Cultural meaning

1. Sidah nikah | Ask for support anébligation of nucleust
marriage extended family member to

give money/livestock

teing hang

The wordteing hangliterally meansnemberi makanHowever, this literal
meaning is not as same as its cultural meaniegig hangprocess is a moment
where the bride with her parent, brother and siater going to their ancestor
cemetery or their departed family members. Theyfaskelp by praying together
in the cemetery and offer some food to their deghfamily. The intention of this
teing hangs to ask for their support so that the weddinge®ny is going well.

These two examples show how literal and culturahmieg is different. a).
neka hemongeing hangacu hitu musi ding e ( jangan lupa memberi makgimg
yang di dapur itu). b).sanggen taung ase kae dm dphr dite mai taungeing
hangsili beo.
(All your daughter-in-law’s family came and attexdsesajen’s ceremony in the
village). Based on this cultural claim and desaoipt the semantic primitives of
the wordteing hangare FEEL, GO, PUT and SAY

Teing hang literally

X is teing hang
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Before this, Y wants something (food)
X knows that Y wants something (food)
X puts something (food) in front of Y
Now, Y feels something good

Teing hang culturally

Before this, X feels something bad
Because of this, X goes to a place (family’s cenygte
X says something there (praying), then puts somegt{iood, drink etc) there

After that X feels good

No | Cultural word | Literal meaning Cultural meaning

1. | Teing hang To feed others Asking for blessing frgm

departed family.

4.1.2.4 kimpu/paca

The wordkimpu has no literal meaning. Kimpu culturally meant atpof
belis. Kimpu is the end deal of how much dowry hagrant to bride’s family.
This means, even though in the beginning thera isfeer of dowry from bride’s
family, it is still viewed from groom’s situatiorzor example, if they offer 150
million Rupiah in the beginning and in the end & only 100 million Rupiah on
the hand, it is understandable as long as it soregble. Sometimes there is an epic
discussion among two families until the deal is enad

The semantic primitive of the wotkdmpuare WANT, HAVE, HEAR and

SAY. The example below shows how the word works: pga kimpu lorong
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kaping iname dite tuh empisa? (How much dowry doai yleliver at wedding

ceremony last month?)

Kimpu culturally

Xis kimpu

Before this, X wants something big (money andsigek) from Y

Y says the truth that he has something small

X hears the Y's words

Now, the wedding can be done.

Post wedding cultural words

A moment after wedding is to let the bride go wittr husband which it is
well known aspadong However, as it mentioned earlier that there Vod
consequences of less delivered money and livesib¢tke wedding day namely;
the bride can not be taken to groom’s house/villagg second the man must stay
at bride’s family to help them in running theirdifif dowry is paid off, then there
will be padong, curu, wed’i ruha and des. In tpsdong the bride and her
nucleus-extended family members can accompanyrharoving to her husband
housel/village. These families also help the brigenwoving all her belonging.
They then go together with the group of groom’sifgm

When they arrived at her husband’s village, thay rat directly move to
the house. In a traditional house or an open fitldy are welcomed by local

people and traditional music like gong agendang(a kind of drum) is played
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after they all sit. The local people greet and canhdate them while offering tea
and coffee. After some time, the bride and groonanteaditional clothes and
move to the house of the groom (This is calle€arl). Right, in the front door,
there is an egg and they both must step on thatietygt is broken. After that they
are allowed to come in and sit in a circle. Aftavimg tea and coffee, there will be
a couple of chicken that is slaughtered in thetfadrthe bride and groom and they
both eat it after that (this is called paki manukawona).

After spending a night, in the early morning, tleedl women and the
bride’s families go to a bathing place togethere Bhide and groom take a bath in
front of the people. This means, they both shouwlttheir past behind whether
their ex or everything from the past that bothéeirtnew life as a new married
couple (this is called as wau wae). At noon, thmilias of the bride can say
farewell to the groom’s family. However, before sthhappens, there will be a
nempungda kind of meeting from both families). Again, yh&t in a circle and the
groom’s family gives a number of money to bridesilies. Without that money,
the family of the bride will not leave that villageecause it is a must. If it is done,
they can leave and the bride stays in her husbandehor village (this is called
des; pamitan)

4.1.3.1 Kope Nggabang
Kope is machete and nggabang means very big. Kggabang in
literal meaning is a very big machete. In the tiadiof Manggarainese as a farmer
and retailer, the significance of the kope Nggahargwer than kope in general. It

is only used to cut off a big three, when farméemselves go farming. Then, in
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the reality life of Manggarainese, Kope Nggabandess taken than the normal
one, for this reason kope nggabang can be categlosiz an important thing.

The cultural meaning of Kope nggabang relatethaoriage process
is totally different than its literal meaning. Astradition, a man who wants to
marry a woman must pay a number of dowry (it cannba@ney, livestock,
traditional blanket etc). The man who cannot paoffiis called kope nggabang, an
important man. As a consequence, after weddingreang the woman cannot be
moved to man’s housel/village but on contrary, trenmust stay with parent in
law to help them in running a life. This man regladis failure to pay off his
dowry.

The difference in meaning is also shown in sermgmimitive way.
Kope nggabangterally is SOMETHING while culturally is SOMEONE

Kope nggabandjterally

X is kope nggabang
X is something
X is a kind of machete

Kope nggabangulturally

X is kope nggabang
X is someone who has not enough dowry to pay off

X must stay at bride’s house

No | Cultural word Literal meaning Cultural meaning

1. | Kope nggabang Machete and veryA groom who can not

big deliver required dowry.
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4.1.3.2 Padong

Padongis a moment, when the representative of the kmifsnily
joins the groom’s family in taking the bride to Hersband village or house. After
celebrating the wedding party, a night long, thieldomoves to the village where
her husband coming from. However, before it is dafidhe requirements muss be
completed, especially the number of dowry.When theyve at the groom’s
village, the local women from the village welcorhern by serving coffee and tea.
After having tea and coffee, the bride and groomaputhe traditional clothes and
go along with the local villagers to the bride’suse.

The word padonghere meansnenghantar The example of using
this word can be shown as followed: 1). Padong arasgkolah(accompanying a
child to school). 2). Poli keri padong de weki pesitu meseng ga (had padong
been conducted for the bride ). The wBadongmeans to accompany someone to
move somewhere. This meaning is appropriate tgdtsantic primitive meaning
as MOVEMENT.

Padong literally

X is padong
X'is someone
X has something difficult and needs someone elsedar to move

Padong culturally

X is Padong
X is people
X is accompanying bride from her village to herlvaursd village

X is family members of the bride
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X is moving to another home and village

no | Cultural word| Literal meaning Cultural meaning

padong To accompany| accompanying bride from |her

village to her husband village

4.1.3.3 Padong lonto
Lonto meanderdiam diri, dudukand padong (ibid). If we draw a

meaning of this word, it can be paradox. Somethsgalled padongif it is
moving. The wordpadong lontohas a similar substance padongprocess in
previous explanation, however in this process, lhde is not moving to her
husband village/home because the number of dowrynas fulfilled. As
consequence, the bride must stay and work foratisef-mother in law. Based on
this explanation, Padong lonto is a situation whbeegroom can not fulfilled the
dowry and must stay by father-mother in law.

This meaning is suitable with semantic primitiveaning as MOMENT

category. Then, this situation occurs for certairetand not for entire life.

Padong lonto culturally

X is Padong lonto

X is a bride who can not move because of the lebgaitled dowry
X is can move if dowry is fulfilled

X stays with her husband in her parent’s house
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No. Cultural Literal meaning Cultural meaning

word
1. Padong To accompany and toA bride who can not move
lonto set to her husband house

4.1.3.4 Curu
The literal meaning of the worliru is menjemput(to pick up). This

literal meaning can not explain the substance ®fciiltural meaning. In curu
process, the bride and groom are not allowed terehieir own house or their
parent’'s house directly. They both are welcomedabythe people especially
women of the village in an opened spot and everyoniae village greets and
congratulates them for their new wedding. Afterihgvhad coffee together, the
bride and the groom are moved along in a procegsitieir parent’s house.

Based on this cultural meaning, the semantic pireniof the wordcuru
is EVENT. The following example can differentiate the megnia)Mo curu koe
ase gemi eta salangdq and pick up your little brother near the rodg)Cepisa
curu de pengantin weru sitjwhen is the welcome ceremony of the new married

couple?

The example (a) is clear enough that someone gygoi pick up a little brother.

Then, in the example (b) refers to a welcome cergnod a new married couple.

Curu literally

X is curu
X is someone

X is welcomed by someone or relatives
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Curu culturally

Xis curu
X is attended by many people
X is a new married couple

X is a welcome ceremony of a new married couple.

No | Cultural word | Literal Cultural meaning
meaning
1. curu To welcome a welcome ceremony of a new

married couple

4.1.3.5 Wed'i ruha

The literal meaning ofed’i ruhais menginjak telur (stepping on an
egqg). Before entering the parent’s house of themraot only the bride but also
the groom must step on an egg until the egg itsddfoken. Wed'’i ruhaprocess is
a symbol that a married couple’s life is insepagabhtil they die. An egg
symbolizes the life itself, a beginning of an earste; an embryo. If the egg is
broken, the bride and the groom may have a sieaedyone in the village come to
greet them

Based on this cultural explanation, the semaptimitive of the
word wed’l ruha is an ACTION. These following exadegdistinguish the literal
and cultural meaning. &ono, neka wed’i ruha manuk situ musi ding e, aiuku
pika le amba(my dear, do not break the eggs because it is gordgliver to
market). b)Poli e wed’l ruha de pengantin weru situ ro g&®as that new married

couple done wedi ruha?)
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Wedi ruha literally

Xis wedi ruha
X did not see that there is something (egg)
X stepped on something (egg) accidentally andppkaed (broken)

Wedi ruha culturally

X is wed'i ruha

X is a group people (a married couple)
X and Y go in the the place (front door)
Xand Y step on an egg till it's broken

X and Y are inseparable in life

No | Cultural word Literal meaning Cultural meaning

1. Wed'i ruha Stepping on egg Love each other aiet#d

4.1.3.6 Karong loang
Karong loang literally means menuntun ke kamar tidur (to leégd

the hand to the married couple’s bedroom). Thissamshow them where to sleep.
It is apparently very weird but it deals with thencept of a house in the past, in
which several married couples could live togethea traditional house with many
rooms. That's why thikarong loangprocess is significant, so that the new
married couple does not make a mistake by entesdmgeone else bedroom. The
semantic primitive of karong loang is SUBSTANTIVE

Karong loandliterally

X is karong loang
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X can be someone or people
X did not know something (bedroom)
Y shows X something (bedroom)

Karong loang culturally

Xis Karong loang

X and Y is a married couple

X knows something (bedroom) while Y not
Z shows X and Y something (bedrrom)

X and Y have a special bedroom.

No | Cultural word| Literal meaning Cultural meaning
1. Karong loang| To lead andedroom for married couple
bedroom

4.1.3.7 Wa'uwae
Wa'u waeliterally means turun ke air (heading to the watéra'u
wae has a deeper meaning in term of culture. In tihecgss, the bride and the
groom are paraded by the local people to a waterceo They both dress with
cultural custom and take a bath using coconut wates coconut water is chosen
due to its pure substance and having a bath usiognat water symbolizes the
cleanliness. It means/a’u waeis a moment for the married couple to clean up
their body and soul in order to start a new lifewrrelation with partner as a wife
or husband. All their past relationship with otinean/woman must be left behind
and only focus on his/her current partner. Havirlgath using coconut water can

also determine whether the new married couple liastdaby boy or baby girl.
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The semantic primitive of the word wa'u wae is a@TAON, an EVENT
and a MOVEMENT. To differentiate between literadacultural meaning of this
word can be seen below. a). do ata mai lavagy waedese weta gemi laing hitu
(there were many people coming on your sister waleyVb).neka wa’u wae ding,
ai kolang e mek weki gemi tu (don’t touch the wdiecause your temperature is
still unstable).

Wau wa'e literally

Xis wau wa’'e
X can be someone or people
X wants to swim, for this reason X moves to a plikoed of pool)

Wau Wa'e culturaly

Xiswa'u wae

X is a new married couple

X and Y go to a place (water pool) with local peopl

X and Y have a bath together in front of the loglhgers

X and Y are cleaned up and ordered not to pay taitento their ex-

boyfriend/girlfriend.
No | Cultural Literal meaning Cultural meaning
word
1. | Wau wae To touch and water  Self purification

4.1.3.8 Paki manuk wina rona
Paki manuk wina ronaneans literallymenyembelih ayam suami istri

(slaughtering a hen and rooster as a symbol ty ting extended family members
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of the bride and groom. Two big families from tharmed couple sit in a circle
and a couple of chicken (a hen & rooster) is sléergld in the middle and the
chicken blood will be mixed. The representativel wihnounce what the mixed
blood means to both families. After that, the repraative asks the contact person
from both sides. This is notable, in case, thesoimething between two families
later on. For example, one of the bride’s familynmbers passed away and it is a
must that they inform the groom’s family and viesa.

This cultural explanation distinguishes its Btermeaning and
ensures its semantic primitive category as reldoOBSTANTIVE. a). kudutpaki
manuk wina ronamesti bakok e wulun na (the hen and rooster Hermarried
couple should be the white one).

Paki manuk wina rona literally

X is paki manuk
X is something (chicken) and belongs to a group
X is slaughtered

Paki manuk wina rona culturally

X is paki manuk wina rona
Xis a hen and a rooster
X is a symbol of a married couple

X is aims to unify the bride and groom families.
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No | Cultural word | Literal meaning Cultural meaning

1. | paki manuk| To slaughter a hen andUnity as wife and husband
wina rona roaster from husband

and wife

4.1.3.9 Des

The worddesliterally meangpamit. This literally meaning is not enough
the cultural meaning of the wotesbehind. In thedesprocess as the last step of
marriage tradition, all the families from both sidst together. The family of the
bride who joins in the process of Padong is novntaleave to their home. Before
they leave the groom’s village/house, the groomaimify must accommodate all
their needs such as transportation cost, food and,igarette and all other costs.
The amount of accommodation is various and it dépem how much money the
groom’s family hasDesprocess is farewell money to the bride’s family.

Based on this cultural explanation, the semantioipve of the worddes
is SUBSTANTIVE category. To differentiate the lékrand cultural meaning of
this word, let see the example blow: a).poli desedenak gemi rebao ga (your son
had said farewell to us) b). pisa waa seng desame situ meseng? (how much
money did the bride’s family have yesterday?)
Des literally
X'is des
X is someone or a group of people
X wants to leave a place (a house)

X says something (farewell) to Y (the house owner).
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Des culturally

Xis des
X is something (money)
X is a must

X is farewell money for bride’s family.

No | Cultural Literal meaning | Cultural meaning
word
1. des Money angdFarewell money for bride’s
farewell family

General cultural words in wedding process

The following cultural marriage words are rarelyedsand it seems that some of
those words will be forgotten because there isunh &ind of marriage in modern
era of manggarainese culture. However, those alltwords still exist due to

Manggarainese culture in the past.

4.1.4.1 Tungku sa’i

Literally tungku means connected ansh’i means headTungku sa’i
marriage means a marriage between a bride andagnnose parents are sibling.
The groom is a son from a male sibling and theebrsda daughter from female
sibling. The goal of this kind of marriage is toekethe kinship between them
alive. This kind of form of marriage is now disalled since Roman Catholic came
to Manggarai. The goal of this model is to let tHfamily relationship connected
and if they are rich family, theeingku saimodel is to let the richness dwell among

their own clan/family.
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There is a big difference between its literal megnand cultural
meaning for this word. The literal meaning is taweect a head and culturally
meaning is a couple whose parents are sibling.s€hgantic primitive of the word
tungku sai is SUBSTANTIVE.

(a) Tungku na kole sai manuk iwo poli mata (chickénose head has been cut off
can not survive againThe cultural meaning is marriage between acowplese
parents are siblings. (b) tungku sai kauts ditekaepisa gra(your daughter and
my son could marry).

Tungku sa'i literally

Xis tungku sa’i

X is someone who feels bad with something (head)
After some moment, Y moves something (X’s head)
But X dies

Tungku sa'i culturally

Xis tungku sa’i
Xis a group of people (a couple)

X is a couple whose parents are siblings

No

Cultural word

Literal meaning

Cultural meaning

Tungku sa'i

To connect a head

Marriage by blo

4.1.4.2 Kala rana

Kala means gambir (daun sirih) arghais primary or young (pertama,

muda).
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This kind of marriage is undertaken, when the Wathilies have no relationship

at all and come from other clan or island. Thisetyd marriage is now alive and

ideal among Manggarainese. In the past, Tungkunsarriage is at first place, if it

can not be done, the second alternativkata Ranatype. The use of gambir in

this poin is a symbol to a young woman who is re@dyarry someone.

The difference between cultural and literal megrean be shown below

and the semantic primitive of the word kala ran@WUBSTANTIVE.

(a) tegi ge saung kala gemi iwor ranar ra, tau ltegdau tuh (can | have some

young areca nut leaf from you, | want to chew ithnareca palm). This sentence

includes a literal meaning. The cultural meaninghb$.hami mai kudut lamar kala

rana dite bo inang (we are here to ask your yowauglter to marry).

Kala rana literally

X is kala rana

X is something (areca nut leaf)

Kala rana culturally

X is kala rana

X is someone

Xis a young woman

X is ready to be married with someone

muda

to marry

No Cultural Literal meaning Cultural meaning
word
1. Kala rana Daun sirih yang masih young woman who reag
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4.1.4.3 Likang sua

Polygamy has been known by Manggarainese since nyaays ago,
however polygamy for Manggarainese refers to somewsho is rich and very
popular one. The process of having a second wifgitisout divorcing his first
wife. Likang means tungku api; stone fireplace adtelu is number dua/tiga.

Likangsuameans beristri dua; having two wives.

The wordLikang is tiga batu tungku untuk perapian asuh means dua.
Literally likangsuameans, someone has two fireplaces. The brief mgd@tween
them can be seen below and the semantic primitifethe word is
SUBSTANTIVE. (a) pandesua likang gami sili mbaru, ai kudut gelang teneng
(our house has two fireplaces in order to cook kjyjc This example is a kind of
literal explaination. (b). odikang suakole wote dite tuh gro (my dear, your son

has another wife).

Likang sua literally

X is likang sua

X is something (fireplace) in a place (kitchen)

X is two fireplaces in the kitchen

Likang sua culturally

X is Likangsua

X is someone

X is a married man
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X is the married man has another new wife

No

Cultural word

Literal meaning

Cultural meaning

Likangsua

Berapi tungku dua

Beristri dua

4.1.4.4 Beo kolen

This marriage type is quite similar tii type but the difference is on the
freedom of the widow. In this condition, the widdxas her right to decide to marry
outside her previous husband clan. Rona weru mdamuani baru, then
beo(kampung) kolen(lagi) means berkampung halaraan b

The wordbeomeans kampung halaman akmlenis lagi; so,beo kolen
refers to a woman who has a new home after thaquewhusband passed away.
The difference between its literally and culturaiganing can be seen below; (a)
manga kole beo weru sili kecamatan Ruteng hoo ga (here is a new village in
our Ruteng county). This one is example of litenglaning. (b) manga ket kole beo
werun ipar dite hitu ga toa (your daughter in-laas la new man, has’t she?). This
one has cultural meaning and the semantic primitofe the word is
SUBSTANTIVE

Beo kolen literally

X is beo kolen
X Someone

X moves from a place( village) to another place
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Beo kolen culturally

X is beo kolen

Xis a widow

X has previous husband but passed away.
X is married with someone else

X’s new man has no family relationship with her\pogis one

No | Cultural word| Literal meaning Cultural meaning
1. Beo kolen Berkampung halaman| Janda yang menikah
lagi lagi

4.1.4.5 Weki sua
Weki (body) andsua(two). Weki suditerally means pregnant (berbadan
dua). If the woman is pregnant before marriagaethell be punishment for that.
The semantic primitive olekisuais EVALUATORS/ATTRIBUTES

Weki sua literally

X is weki sua
X is someone and someone else
Here, there are two persons

Weki sua culturally

X is wekisua
X is a woman
X is pregnant before marriage

X and Y (her partner/man) will be punished.
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No | Cultural word| Literal meaning Cultural meaning
1. Wekisua Two bodies Pregnant before
marriage
4.1.4.6 Wendo

Wendo means to flee with a woman (melarikan seopgngmpuan). This situation
happens if the love between a man and woman i§/retabng and one of their
parents does not allow their relationship. As thiraly, the man and woman flee
together. The semantic primitive of this wavéndois MOVEMENTS

Wendo literally

X is wendo
X is something
X is taken away by someone secretly.

Wendo Culturally

X is wendo
X is a man and woman

X’s relationship is not allowed

X flees away
No | Cultural word| Literal meaning Cultural meaning
1. Wendo Take something away Flee away together

because a relationship i

[2)

forbidden
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4.1.4.7 Taing lipa wengko
Taing (memberi), lipa (sarun@hdwengko (berselimut). Taing lipa wengkeans
literally memberi kain selimut. This happens if ammflees with a woman. The
culturally meaning means, the man must be resplenfb that action in order to
provide a comfortable life to the woman. The semsaptimitive of teing lipa
wengkois ACTIONS.

Teing lipa wengko literally

X is teing lipa wengko

X is someone

X feels something bad (cold)

X wants something (blanket)

Y gives something (blanket) to X

Teing lipa wengko culturally

X is teing lipa wengko
Xisaman
X did something bad with a woman

X is responsible for the woman'’s life

No | Cultural word| Literal meaning Cultural meaning
1. Teing lipa Giving a blanket A responsibility of a mgn
wengko for a woman'’s life
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4.1.4.8 Rona tungku

Literally, rona tungku means ronauémi) and tungku (sambung).
Culturally means a chosen man by woman'’s parentigttoming from extended
family. In the past, parent determined whom a wafaanan could marry with.

The semantic primitive abna tungkus SUBSTANTIVE.

Rona tungku culturally

Xisrona tungku

X is a man

Xis a chosen one by a woman'’s parent

X can be a husband or not for the woman later on

From this broad description of at least twenty eigtultural words of
Manggarainese used in whole wedding process, ibeasummed up that 75% of
the wedding cultural words are categorized as l@éndords. All those blended
words consist of two words and produce a hew megaand those two words are
inseparable. Those words aubak surak, wero weki, tuke mbaru, kumpul warang,
kumpul kope, belis.sidah nikah, teing hang, paknukawina rona, padong lonto,
wedi ruha, karong loang, wau wa’e, kope nggabamngsdes.tungku sai, kala
rana, likangsua,beo kolen, weki sua, wendo, taipg Wengko, rona tungkhe
second category is 18% as polysemy. This categamgists of a word only but it
has different meaning based on its context. Ifehgerds are used in the wedding
context and the meaning will be cultural. Thoseypeiny words aréoto, pateng/

tongka, padong, curu, wenddhe last category is 7% as non compositional
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polysemy. his word has single cultural meaning. Those words belis

kimpu/pacaThe chart below shows its differen

No | Cultural Words Category Frequency Percentage(
%)
1. | Blended 21 75%
2. | Polysemy 5 18%
3. | Non compositional polyser 2 7%
Total 28 100%

wedding cultural words of
Manggarainese

non

polysemy
18%

Another conclusion from this explanationhow the semantic primitiv
meaning of wedding cultural words is categorizetle Tirst big category is ¢
substantives 53% and the words kumpul warang, kumpul kope, sida nik
belis, pateng/tongka, kimgpaki manuk wina rona, karong loang, kope nggabi

des, tungku sa’i, kala rana, likinsua, beo kolemndrona tungk. The second
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category is events 14% and those wordsiaike mbaru, toto, wau wa’e and curu
The third category is actions 11% and those womdst@ng hang, taing lipa
wengkoand wedi ruha The fourth category is mental predicate 7% andého
words arevero wekiandtulak surak The fifth category is movement 7% and those
words arepadongand wendo The sixth category is time 4% and the word is
padong lonto The last category is evaluators 4% and the wendeki sua.The

table below shows its difference.

No NSM category Amount in number | Amountin %
1. Substantives 15 53%
2. Mental predicate 2 7%
3 Events 4 14%
4. Actions 3 11%
5. Time 1 4%
6. Evaluator 1 4%
7. movements 2 7%
Total 28 100%
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semantics primitive

time movements

4% 7% -\

evaluators
) 4%
actions

11%

substantives
53%

events
14%

mental
predicate
7%

4.2  Cultural words’ historyEmbodiment) as sociand cultural experienc

Human being is a social creature (-sociale). This statement means the
human being’'s existence, a person neemeone else in running a life and
man is an islandlhis interaction is a nature of human being arahit be a soci:
interaction or cultural interaction. Without intet®n or communication wit
others among society, there will be no soc

The culural words of West Manggarainese which are usdtenvedding
tradition are the result of their experiences waethis socially or culturally. Sinc
long time ago, the people of West Manggarainese fead a good interactic
among others and the pec there help each other in conducting a wedding.r1
participation in the wedding of someone highligtitsir identity, solidarity an
harmony. Those life values are the reasons of thegiticipation in the wedding
Some people out there may judge tlway of giving a high dowry as “a womi:

trafficking” but as Manggrainese people, it is s@snculture heritage from the
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ancestor that forms their identity and living ascemmunity. For this reason, the
number of cultural words in wedding tradition i tresult of social and cultural
experience. The way they think, believe and keepething is a manifestation of
their experience. It also means, the conceptuaizadbf the cultural words in
wedding tradition is derived from social-culturatperience of Manggarainese
people themselves. For this reason, the way torstate the meaning of cultural
words of Manggarainese used in wedding ceremonlraigh understanding or
learning their culture. In other words, the wayytheonceptualize the cultural
words, is based on the culture of Manggaraian sodiéithout understanding their
culture, the cultural words in wedding ceremonyl W difficult to get the point

The cultural words as a result of cultural expereearetulak surak, wero
weki, tuke mbaru, toto, sida nikah, belis, teingndnapateng/tongka, kimpu/paca,
paki manuk wina rona, padong, padong lonto,wediatukope nggabang, wau
wa’'e, tungku sai, kala rana, liking sua, beo kolareki sua, wendo, teing lipa
wengko, rona tungkulhen, others suchs kumpul warang, kumpul kope, sida
nikah, curu and deare the result of social experience.
1. Tulak surak(memohon restésking for blessiny

It has been explained in the previous chapter tti@atwordTulak surakis
coming from tulak (to follow) and surak (letter). This word exists due to
Manggarainese habit in the past. Long before theadiiera is born, the way each
other connects, is by sending the letter. In Marggaculture in the past, if an
unknown sender of a letter is coming to a young aorar the parent finds their
daughter sending a letter to a man, it is her parght to know who the man is. As

result, the man himself comes to her parent hooisexplain, what kind of letter

77



they both write. Then, the man must introduce hifmedront of woman'’s parent.

The intention of doing this one is answer the qaadrom others later on, who the
man is. It means, if the man and the woman hangogb together in the public,
the parent does not worry about her daughter becthere is someone who
responsible for. For this reason, this wauthk surakis used as cultural word in
West Manggaraian wedding ceremony.

In the recent generation, the existence of thisdwsralmost gone because
the habit of young generation right now is diffedrefihe way, they keep contact
each other, is by sending SMS/WA and E-mail nadteet. It is also phenomenon
in West Manggarai right now thatlak surakprocess is omitted.

2. Wero weki(perkenalan diri si lelak&elf introduction of the groom

The origin of the wordwero wekiis based on the daily habit of of
Manggarainese. They always come to guest justriakidg coffee. If there is a
guest coming, house owner always greets him ang ssie question in polite
way. Questions can be where to go, how is life sman. If foreigner comes to
guest, he/she must maintain the purpose of hisrmpmand what business he/she
comes to guest.

Tuke mbaru(lamaran nikadarriage proposal

This word tuke mbaru refers to culture of mangasi It has been
mentioned earlier that it is a common to come testjyust for drinking coffee.
However, if stranger comes to guest and entersuaehdhere must be something
important that he carries with. Moreover, a comnguest for coffee does not

spend the night, but a foreign guest could stay ¢tive night. The concept tuke
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(menaiki) dan mbaru (rumah) derives from the hauselel of manggarainese in
using ladder (see picture below). In order to comtbe house, people use ladder.
Kumpul warang(mengumpulkan uang dan hewan-collgcetioney/livestock)

This term is adopted from their past. The aim ofrrage is to have a new
family and the marriage itself is expensive. Asagt pf responsibility, the nucleus
and extended family members help the groom. Eveundi, a groom has a lot of
money, this habit is still done. If someone wabntsnarry, they call all nucleus and
extended family members to discuss it. Their preseas really important in order
to keep the family relation alive.

Kumpul kopémengumpulkan uang-collecting money)

If one of our friends or neighbors is going to nyarthe local people can
not be just a spectator. They do care and thahig they collect moneyKumpul
kopeis a ceremony where the unity of men collects npdioe engagement of a
groom. As a preparation step of marriage, the gredamily invites his neighbors,
and close friends to plan the engagement day tegeitihile the men collecting
money, the women serve them with coffee, tea andedi The high cost of a
wedding ceremony is the reason wKiympul kopas a must.

In this term Kumpulmeans to collect ankbpecan be machete. The literal
meaning ofkumpul kopetself is collecting machete. The use of wépein this
term is a symbol for men. In the past traditiorMzEnggarainese, someone who is
appropriate to use machete is a man. By havingagp&iope,a man can work in
the garden properly in order to get some food ferfamily. Kopeis also used to
cut the grass, for feeding livestock and to fimdwiood. Those activities above are

based on the background of Manggaraian societii@nptist that lived mostly as
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farmers and retailers. This background puts thetemce ofkopeas an essential
one for a man.

This essential meaning of kope for a man in marggga tradition is linked
to marriage. A machete can work well if it is sharpugh so that it can be useful
for farmer life and vice versa. This also occursiarriage process in which people
need some money to have a wedding ceremony. A gredding ceremony and a
big dowry require a lot of money. For this reasthre meaning oKumpul kope
related to marriage is different from its literabaming. Herekumpul kopeneans
collecting money for engagement of a man, so tmattedding ceremony can be
conducted without a financial problem. Besidésmpul kopeshares some values
of life such as unity, familiarity, and brotherhood
Toto (pertunangan yang resmi-putting the ring on)

In the past there was no toto. This word exists rwheligion was
introduced. In order to know that someone is engagih, they must introduce
themselves to public to avoid other man/woman. Araawoman feels free to
have a contact with other, but this happens onheithe is still single. If toto has
been conducted, he/she must control himself/heirsélfving contact with other.
Sida nikah(kewajiban saudara/i kandung-obligatibnuxleus family member for
a groom)

Sida nikah is also an obligation for nucleus fammember because
marriage is once in life time. If in a family thesee three sisters and a brother and
then the brother is going to marry. Almost 50-70% belis will be their

responsibility. If they do not have money, they ahtiver a flock of livestock.
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10.

11.

Sometimes this seems like a burden, but this 3 thls way to keep their family
relationship alive.
Belis( mahar nikah-dowry)

In the Manggaraian culture, it is impossible to p@omeone without any
belis. The existence of belis is also to prove someé&s value in the social life. In
the past, belis was in the form of livestock onhdanow turns into money and
livestock. In the past also, the amount of belis wWatermined by the wealth level
of the woman and now it is determined by the edacdével.

Teinghang(meminta restu leluhur-asking for help fromadégd family member)

This word exists because of the habit of Manggassen If there is a big
event or ceremony ahead, people come to cemetanytside the house to ask for
help from their departed families. In manggaraineséure, departed family
members are invited to the ceremony and in theliefoéhe spirit of departed
family will come if people do teing hang.
Pateng/tongka(pembicara-spokesman)

In the culture of manggarainese, someone is caédng if he is really
expert in knowing something and he must be a wiae.nhe use of this word in
wedding ceremony because talking about money aedtbck in big number is
sensitive and it tends to be conflict. The wordepgtor tongka refers to wooden
stick. The function of tongka as wooden stick ialrife is to help someone in
moving around or held tree that is going to fallvtio As the function of wooden
stick in real life, tongka in the wedding ceremdmlps both families to have a
deal.

Kimpu/paca (mahar akhir-end deal of dowry).
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12.

13.

14.

15.

Belis is a must in the wedding tradition of Manguaese. However, it is
always a question: is a number of dowry a must tdo® if the goom has not
enough money and livestock? For example the bri@ersly requires 200 million
and there is only 100 milionen on the hand. Fos ttondition, it is absolutely
bride’s family authority to decide. A love betwedhne bride and groom is
prioritized.

Paki manuk wina rona (menyemlih ayaoemi istri-unity as wife and husband)

In the tradition of Manggarainese, if a strangemes to guest and stays
over the night, the house owner serves him withcibeis food and chicken as
chosen one. In wedding, bride and groom are weldoasea new family. Dor this
reason are a hen and a roaster slaughtered as Ispinaccouple; husband and
wife.

Padong( menghantar-accompanying )

The word padongis related to culture root of Manggarainese. Wihen
woman moves to another place, she absolutely takdser own with and that is
why she needs help to carry out all her belongilmgthe past they brought all the
things on foot because there was no car. Nowadaygsl® use cars to carry it.
Padong lonto(pengantin wanita tidak dihantar-admdého can not move to her
husband home)

This word sounds ambiguous; padong (menghantar)l@md (duduk).
However, it refers to bride who can not be moved tuunpaid dowry from the
groom. This is the consequence a less-deliveraalydo

Curu(penjemputan-welcoming)

82



16.

17.

19.

The women in groom’s village welcome the bride wjbly. Sometimes
they put money while hand-shaking. This kind ofditian highlights their
happiness to have her as a new member in thageill@raditional music is also
played and they serve many kinds of food. This yimés their solidarity.

Wedi ruha(cinta yang tak terpisahkan-love eachrathél dead)

Life of the bride and groom is symbolized as an. 8dwey step on an egg
until it is broken. Love between them is also thms. Their life as a new married
couple ends only by death. If a grrom has steppedro egg (wedi ruha), she
officially belongs to that house. If a new marreglple does not step on the egg in
the front door of groom’s house, they do not beltmthat house.

Karong loang(kamar pengantin- a bedroom for newietacouple)

This term karong (menunjukan) and loang (kamar)ersefto past
experience. A traditional house in the past co@dlwelt by more than one family
and this traditional house has many bedrooms. Tmdathat someone enters
another bedroom, it is important to show it if #nés a new married couple from
the family because loang (a room) represents dyami

18. Wau wa’e(pembersihan diri-self purification)

In the past, manggarai was a remote area. Theflfieope at that time had
no bathroom. People took a bath in the public Ipgtinlace. As taking a bath to
clean up their body, thevau wa’eis also undertaken in order to purify them,
especially not to remember all their bad thingthm past.

Kope nggabang(lelaki bermahar kurang- a groom vemnot deliver the required

dowry)
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20.

21.

22.

23.

There are two kinds of Kope (parang) in Manggaiseneulture, the small
and big one. The big one is called kope nggabaegaf) and it is rarely used in
life. For its rarely use, kope nggabang refers moaa who is less-important.
Des(uang pulang-farewell money for bride’s family)

In the padong session, it has been mentioned lieabride is taken to her
husband’s village or house and some families ofbitiee go with her for a night
only. After spending a night, they must go backheir village. The assumption
that the way back costs something; therefor themgréamily must give them a
amount of money.

Tungku sa'’i(perkawinan silang-cross clan married)

Literally tungku means connected ansh’i means headTungku sa'i
marriage means a marriage between a bride andagninose parents are sibling.
The groom is a son from a male sibling and theebrgda daughter from female
sibling. The goal of this kind of marriage is toekethe kinship between them
alive. This kind of form of marriage is now disalled since Roman Catholic came
to Manggarai.

Kala rana(gadis-a young woman)

This term kala(daun sirih) and rana(muda) refera young woman who is
ready to marry. Manggarainese has a tradition tdaa(daun sirih) mixed with
limestone and betelnut. The good Kala(daun sihgat is the young one. The
word kala rana refers to a young woman.

Likang sudberisteri dua-having two wives)
The term likang(tungku apisugdua) is cultural. In the past, a traditional

house of manggarainese could be dwelt by moredharfamily. Every family has
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24.

25.

26.

27.

a likang(tungku api). If a family has more than dikang(tungku api), it means,
the man has a new wifeikangrepresents a family.
Beo kolen(bersuami baru-a widow with a new man)

This termbeokampung) andoler(lagi) is related to padong(menghantar).
A married woman has a new village after marriaga.woman has beo kolen, she
is married again with someone else. Beo(kampomgesents a man/husband.
Weki sugberbadan dua-pregnant)

The woman who is pregnant before marriage can beslped und the term
wekibadan) andgugdua) refers to the pregnant woman. If a womanrégmant
before marriage, the ceremony will be different &nsl seen as a tabu.
Wendo(melarikan gadis-flee away with a woman).

This term exists due to experience of man and womarse relationship is
forbidden. They both choose to run away togethet #ns situation is not
acceptable. The barrier of the relationship cawvdr@us. In the past there was a
big punishment in dealing with this condition, Imaw the consequence is, the man
must marry the woman.

Taing lipa wengko(tanggung jawab terhadap peremjuaran who flees away
with a woman is responsible for woman’s life)

Lipa or traditional blanket of manggarainese is valeahbre than money.
Blanket can protects someone from cold weather tankleep the body always
warm. The use of term taing lipa wengko refershe value of the traditional
blanket itself. It is not common that a manggarsengives a traditional blanket to

someone. If it happens, the person who receives bilaeket has special
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28.

relationship or case. Why lipa/blanket is a mustead of money or livestock?
Until now, lipa is counted as a very valuable maten Manggarainese culture.
Rona tungkwguami pusaka-a planned man)

This word is taken from marriage tradition in tresp The families decided
who could be married with. Howevengna tungkuis a son from a woman’s uncle.
It does not matter, whether the woman is marrigtt Wim or not, but the son from

her uncle isonatungky a planned husband.

All those wedding cultural words are conceptualizedsed on the
experiences of West Manggaraian people, espediadly habits and customs in
the past. The way of West Manggaraian people ligedially and culturally,
determined also their way of thinking. The cultunadrds which are used in the
wedding tradition are the result of social-culturekperiences of West
Manggaraian people. The table below shows how aurallword in wedding
ceremony is influenced whether by social experieoicéy cultural experience.
This table below is result that most of the cultwvards are conceptualized based

on their cultural experience rather than socialeexgnce.

No | Embodied cultural words Frequency (%)
1. | Social 5 17,9
2. | Culture 23 82,1

Total 28 100
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CHAPTER V

CONCLUSION AND SUGGESTION

5.1Conclusion

From this broad description of at least twenty eighltural words of
Manggarainese used in whole wedding process, ibeasummed up that 75% of
wedding cultural words are categorized as blendedisv All those blended words
consist of two words and produce a new meaning thiwde two words are
inseparable. Those words aubak surak, wero weki, tuke mbaru, kumpul warang,
kumpul kope, belis.sidah nikah, teing hang, paknukawina rona, padong lonto,
wedi ruha, karong loang, wau wa’e, kope nggabamngsdes.tungku sai, kala
rana, likangsua,beo kolen, weki sua, wendo, taipg Wengko, rona tungkhe
second category is 18% as polysemy. This categamgists of a word only but it
has different meaning based on its context. Ifehgerds are used in the wedding
context and the meaning will be cultural. Thoseypeiny words aréoto, pateng/
tongka, padong,curu, wend®dhe last category is 7% as unknown category. This

word has single cultural meaning. Those words ahs, kimpu/paca.

Another conclusion from this explanation is holae tsemantic
primitive meaning of wedding cultural words is @a&zed. The first big category
is as substantives 53% and the wordskarapul warang, kumpul kope, sida nikah,
belis, pateng/tongka, kimpu,paki manuk wina ror@pkg loang, kope nggabang,
seng des, tungku sa’i, kala rana, liking sua, beletkandrona tungku.The second
category is events 14% and those wordsaike mbaru, toto, wau wa’e and curu

The third category is actions 11% and those womdst@ng hang, taing lipa
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wengkoand wedi ruha The fourth category is mental predicate 7% andého

words aravero wekiandtulak surak The fifth category is movement 7% and those
words arepadongand wendo The sixth category is time 4% and the word is
padong lonto The last category is evaluators 4% and the wendeki sua.The

table below shows its difference.

All those wedding cultural words are conceptuadizbased on the
experiences of West Manggaraian people, espediadly habits and customs in
the past. The way of West Manggaraian people ligedially and culturally,
determined also their way of thinking. The cultunadrds which are used in the
wedding ceremony, are the result of social-cultueadperiences of West
Manggaraian people. The table below shows how aurallword in wedding

ceremony is influenced whether by social experiencéy cultural experience.
5.2 Suggestions

One of my suggestions for next researchers whowndheg to go further
with this kind of topic is to enrich the researascdssion. In terms of research
subject, the next researchers can elaborate miteecgpecific of other region. By
digging more culture values of others, the readease more knowledge in

understanding the way of thinking and the way fef li
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APPENDIX

and

Page.| Wedding Literal meaning Cultural meaning
Cultural Word

25 Tulak surak Seeking for a letter Asking for blessing

25 Wero weki To tell Self introduction

34 Tuke mbaru Coming in a house Marriage proposal

29 Kumpul warang Collecting support Moneyl/livestock as dowry fordari

31 Kumpul kope | Collecting machete Money as dowry for bride

36 toto To show Putting the ring on as husband
wife

40 Sida nikah To call Obligation of nucleus-exten
family member to give
money/livestock

37 belis dowry Dowry in the form of livestock a
money

41 Teing hang To feed Asking for blessing from dtguh
family

39 Pateng/tongka | A stick spokesman

43 Kimpu/paca End deal of dowry End deal of dowry

54 Paki manuk To slaughter a hen andJnity as wife and husband

wina rona rooster
46 padong To take someone accompanying bride froer
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village to her husband village

new

D

ge

48 Padong lonto not moving A bride who can not mawéher
husband house

49 curu To greet a welcome ceremony of a
married couple

50 Wedi ruha Step on an egg Love each other ueditid

53 Wau wa'e Take a bath Self-purification to stayag from
all bad things

45 Kope nggabang A big machete A groom who can deliver
required dowry.

52 Karong loang To lead into bedroom Bedroom forried couple

56 des farewell Farewell money for bride’s famil

57 Tungku sa’i A connected head Marriage by blood

59 Kala rana A young betel leaf a woman who ready for marriag

60 Likang sua Two fireplaces Having two wives

61 Beo kolen A new village A widow who is marriegban

63 Weki sua pregnant Pregnant woman before marria

63 wendo To flee with someone flee away

64 Teing lipa| Giving a traditional A man who flees a woman away|i

wengko blanket responsible for the woman’s life
65 Rona tungku A connected husband A planned hdsban
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This picture is calledtulak surak and wero weki in which the man comes tc
the girl and her parents to ask for blessing and itnoduce himself.

This picture describes how men collect the money asform of their support.
This is known askumpul kope.
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This photo illustrates howtoto ceremony is conducted.they show their ring t
public in order to highlight that they are now engaged. This is also a warning
for other women and men not to bother their relatioship.

This picture describeshow tuke mbaru is conducted. The man proposes
marriage proposal to the woman.They both sit on th@andmade-pillow.
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The number of Dowry is delivered to the bride’s fanly. This is known as
belis.

The man who holds the money in this picture is cled tongka (spokesman).
His assignment is to bridge the conversation betwedwo families.
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This photo is known ascuru. The people in groom’s village welcome the ne
bride. They also accompany the new married coupletthe house of groom

When the new married couple has conductewedi ruha, they sit in the house
of the groom andpaki manuk wina rona(slaughter a hen and rooster). Thit
simbolizes their life as a new famil
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This photo is known awau waeln this ceremony, the new married couple tak
bath in the front of the local people. Having ahb@igether is a symbol of s
purification from all their past, especially to ghbeir e>-boyfriend or e-girlfriend
behind.

In wau waeceremony, thee is also a moment, in which the man from grc
family uses a coconut in order to know whetherlthby later on a boy or a g
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This picture is known apadong The family and friends from the bri
accompany the bride to gothe groom’s village. Thegnove all th: belongings
from the bride.
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